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INTRODUCTION

Theoretically, the cycle of death and resurrection should not be unfamiliar or, for that matter, 

frightening, to the learned follower of The Way, but theory and practice are often two very 

different things.  In theory, for Christians the cycle of death and resurrection has been in place 

from the very beginning, we remember it annually in the Triduum and weekly in our Eucharistic 

celebrations, but practically speaking, death is still a scary endeavor.  Death brings with it two 

very powerful forces of fear in both grief and the unknown.  Often, even the most faithful 

Christians prefer to pretend that death isn't coming rather than deal with the hardship as a 

preparation for resurrection.  This is true both personally and corporately.

Throughout the two-thousand-plus year history of Christianity, there have been many 

moments of death and resurrection.  The eighth chapter of Acts tells the story of such a moment 

when, following the martyrdom of Stephen, a persecution spread across Jerusalem.  The Apostles 

stayed behind while the rest of the Church was “scattered throughout the countryside.i”  In that 

moment, the early Church had a choice, it could fade back into the relatively safety of its Jewish 

roots or it could continue, even in diaspora, to proclaim the Risen Lord.  As Saul continued to 

“ravageii” the Church, Luke tells us that those who fled, “went from place to place, proclaiming 

the word.iii”  In a moment of death in Jerusalem, the Church was resurrected across Judea and 

Samaria.

The Episcopal Church is no stranger to the cycle of death and resurrection.  Being the 

Church of England in the American Colonies, most of her clergy and vestrymen stayed loyal to 

the crown during the American Revolution of 1776.  Choosing the wrong side of a revolutionary 

war proved, quite understandably, to be a cause of great hardship for the Episcopal Church in the 

last two decades of the eighteenth century.  According to historians Hein and Shattuck, by 1790, 

there was a scant ten thousand Anglicans left in America.iv  It was so bad, that by 1801, Bishop 

Samuel Provoost of New York resigned his bishopric having been convinced that The Episcopal 

Church would die with the old colonial families.v

Such was not the case, and thanks to the visionary leadership of early bishops, especially 
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William White of Pennsylvania, The Episcopal Church came through that moment of death to 

find resurrection such that she remains, to this day, one of the fifteen largest denominations in 

The United States.vi  This, of course, does not mean that the last 225 years have been smooth 

sailing for The Episcopal Church or what has come to be known as Mainline Protestant 

Christianity.  The cycle of death and resurrection has been ever present in the American Church 

over the past two centuries, especially in moments of societal transformation.  This paper will 

compare and contrast two such moments in greater detail in the hopes of suggesting a way 

forward for The Episcopal Church as she stands in 2012.  First, we will examine The Episcopal 

Church in post-Civil War America through the lens of The Rev. William Reed Huntington's 1870 

essays, The Church-Idea.  Secondly, we will turn our attention to the problem of Mainline 

Decline, that has been the source of much worry and hand-wringing in The Episcopal Church 

over the past forty years, with the help of Dr. Diana Butler Bass' 2012 text, Christianity after  

Religion: the End of Church and the Birth of a New Spiritual Awakening.  Finally, we will turn 

our attention to The 77th General Convention of The Episcopal Church and ponder how the 

unanimous passage of C095 and the birth of the Acts 8 Moment might be a sign of resurrection 

in the midst of death.

THE AMERICAN CIVIL WAR AND THE CHURCH-IDEA

On April 12, 1861, the ideal of a United States of America died as hostilities between 

Confederacy and the Union began at Fort Sumter in South Carolina.  For four years, the war 

between the states raged on.  Even after the war ended in 1865, it would take years for America 

to adapt to the profound changes that occurred both in wartime and with the building of peace. 

The Episcopal Church, reunited in General Convention in October, 1865, found itself in the 

midst of this changing world.  Historian, Robert Prichard relates it in one simple sentence, “It 

soon became evident... that the war had changed the church in important ways.”vii

By 1870, the nation and the church were both very much feeling their way forward.  In 

the midst of this great turmoil, combined with resurgent tensions between northern high-church 

Anglo-Catholics and southern low-church Evangelicals, there grew a strong middle voice of 

Broad Churchmen.   Supporters of the Broad Church included the leadership of The Church 

Congress (1874-1934): Edwin Harwood, Edward A. Washburn, and Phillips Brooks.viii 
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Additionally, having failed so miserably following the American Revolution, there quickly began 

a movement to position The Episcopal Church as the leading player in a burgeoning national 

church for it was strongly believed that “only a national church could cope with the social and 

intellectual complexities of modern industrial America.ix” Leaders of the American Church 

concept included William Montgomery Brown; Sewanee's own, William Porcher Dubose; and 

William Reed Huntington.x

Of those voices, there was none as strong as that of The Rev. Dr. William Reed 

Huntington who was for 21 years the Rector of All Saint's Church, Worcester, Massachusetts 

(1862-1883) and for 26 years the Rector Grace Church, New York (1883-1909).xi  Huntington 

was able to make his voice be heard through his writings, but made real changes through serving 

as a member of the House of Deputies from 1871 until 1907.  He played a leading role in the 

revival of the order of deaconesses in 1889 and was a leader in what would become the 1892 

revision of The Book of Common Prayer.  Of all his work, however, it was the ideal of Christian 

unity that was his ultimate goal.xii  

In 1870, following up on his 1865 sermon to the Church Union of Massachusetts, in 

which he prayed that while the United States was preparing to engage in “reconstruction in the 

State; God grant that it may also be a period of reconstruction in the Church,xiii” Huntington 

published a series of seven essays toward Church unity called, The Church-Idea.  The first essay, 

entitled “The Gospel of the Kingdom,” spells out, rather plainly, the sense of anxiety that had 

ruled both the sacred and secular core of America for at least a decade. 

Dissatisfaction is the one word that best expresses the state of mind in which 

Christendom finds itself today. There is widespread misgivings that we are on the 

eve of momentous change. Unrest is everywhere. The party of the Curia and the 

party of the Reformation, the party of orthodoxy and the party of liberalism, are 

all alike agitated by the consciousness that a spirit of change is in the air.xiv

For Huntington, the problem lie in partisanship.  Each form of Christianity, of which he 

dealt specifically with four: Roman Catholic, Protestant, Puritan, and Liberal, had taken up a 

portion of the Gospel, but part of the Gospel is no Gospel at all.  “Count the steeples in an 

American town.  It is all very well to say that they are so many fingerposts pointing heavenward. 

In reality, each is a representative of a certain portion of truth, torn out of its place in the perfect 

circles of Catholic doctrine, and mangled in the process.xv”  For more than a decade the 
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American church and culture had been defined infighting and partisanship.  It became clear to 

Huntington, among others, that the way forward lie in a coming together under a banner of unity. 

“Clearly we have come upon a time for the study of first principles, a time to go down and look 

after the foundations upon which our customary beliefs are built.”xvi

Huntington was certain that first principles for an American Catholicity could be 

discovered, but cautioned against hasty conclusions, “The more searching the analysis, the more 

lasting will the synthesis be sure to be.xvii”  Over the course of seven essays, Huntington spells 

out a way forward, making it clear from the very beginning that the future of the Kingdom lie 

squarely on the shoulders of the future of the Church and her unity, “It will be seen,” he wrote in 

his first essay, “that the writer's view identified 'the Kingdom' with the institution known in 

history as the Christian Church.xviii”  Later on, in the second essay, “The Thought and Its 

Calling,” Huntington lays down the gauntlet, “Are those who maintain that the competition of 

sects makes the life of the Church aware that what they advocate is really the dissolution of the 

Body of Christ?xix”  Instead of sectarianism, Huntington longed for a Church united and in the 

process of continual reformation:

We talk about Reformations of the Church, and argue whether they are desirable 

or not.  Reformation?  Why, the whole life of the Church ought to be a continual 

Reformation, a constant taking out of the way that which is effete, and re-forming 

the tissue with new material... Provided the historical continuity of the Church be 

kept, and the original deposit of the faith preserved intact, it matters not how 

many reformations are experienced.  An unintermitting reformation would be best 

of all.  Thus we gather... no less than four note, or characteristics of the perfect 

Church:

1. Visibility.

2. The indwelling Spirit of the Lord.

3. Unity.

4. Capability of perpetual renewal.xx

Having carefully laid out the arguments against the sects of Roman Catholicism, 

Protestantism, Puritanism, and Liberalism, Huntington turns his attention to building up what 

could be.  He is hopeful that an American Church is possible based in what he has seen of the 

American people through the struggles of the 1860s.

Americans are an intensely practical people.  Endowed with a large allowance of 

common sense, fertile in expedients, and prompt in action, they are not apt to be 
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long tolerant of a proved absurdity.  Only let the religious portion of our 

community become once persuaded that it is a palpable absurdity to call the 

existing jumble of denominations, followings, and sects Christian unity, and they 

will work night and day, and pray day and night, until something better is brought 

to pass.xxi

That “something better” was, to Huntington's mind, the Church of the Reconciliation, “her 

foundations upon the holy hills, she is built into and upon the past.”xxii  For Huntington, the holy 

hills were especially found in the Anglican principles of the primitive Church.  Stripping away 

the “cloud of non-essentials”xxiii: “flutter of surplices, a vision of village spires and cathedral 

towers, a somewhat stiff and stately company of deans, prebendaries, and choristers,xxiv” 

Huntington distilled Anglicanism's principles into four requirements:

The true Anglican position, like the City of God in the Apocalypse, may be said to 

lie foursquare. Honestly to accept that position is to accept:

1. The Holy Scriptures as the Word of God.

2. The Primitive Creeds as the Rule of Faith.

3. The two Sacraments ordained by Christ himself.

4. The Episcopate as the keystone of Governmental Unity

These four points, like the four famous fortresses of Lombardy, make the 

Quadrilateral of pure Anglicanism.  Within them the Church of the Reconciliation 

may stand secure.xxv

In the seventh essay, “Reconciliation,” Huntington, having taken a tour of the four points 

of his Quadrilateral, offers practical means for living out his vision and becoming a truly 

Catholic American church.  First, he calls for elasticity, “The higher a man's Churchmanship in 

the best sense, that is to say, the more exalted the estimate he holds of the dignity and value of 

the Church as the Body of Christ, the Pillar and Ground of the Truth, the earthly City of God, all 

the more eager ought he to be to see the ecclesiastical polity made as elastic and as inclusive as 

the requirements of holiness and truth will permit.xxvi”  Second, he invites the Church to be active 

in reconciliation, 

If we would have our Communion become national in very truth - in other words, 

if we would bring the Church of Christ into the closest possible sympathy with the 

throbbing, sorrowing, sinning, repenting, aspiring heart of this great people - then 

let us press our reasonable claims to be the reconciler of a divided household, not 

in a spirit of arrogance (which ill befits those whose best possessions have come 

to them by inheritance) but with affectionate earnestness and an intelligent 

zeal.xxvii
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Finally, he envisions a Church that is incarnational, i.e. engaged with the world,

Let us give the people to understand that we are interested in what interests them. 

 Let us cultivate the power of adaptation to the needs of ;all sorts and conditions 

of men.'  Let us train our preachers to handle living topics, to throw down the 

gage [challenge] to contemporary forms of unbelief, rather than busy themselves 

with cutting off the heads of deceased giants originally slain by men who had the 

wit to forge their weapons for themselves.  Let us encourage our men of action to 

head popular movements and direct them, instead of standing daintily aloof, 'In 

impotence of fancied power.'xxviii

A brief study of history shows that despite his lofty goals, Huntington's ideal of an 

American Catholic Church was never realized.  His labor, however, was not in vain, as his 

Quadrilateral was adopted by The House of Bishops of The Episcopal Church in 1886 and, with 

only slight modifications, by the Bishops gathered at Lambeth in 1888.  During a time of death, 

William Reed Huntington had the vision to shape what a resurrected American Church might 

look like.  Based in Scripture, history, Sacrament, and episcopal governance, and lived out with 

humility, elasticity, and compassion, Huntington dreamed of a bright future.

THE “HORRIBLE DECADE” AND CHRISTIANITY AFTER RELIGION

Nearly 150 years removed from William Reed Huntington's Church-Idea, there is, in America, at 

least, once again the feeling that change is upon us.  Huntington's “dissatisfaction” has become a 

near epidemic.  According to Dr. Diana Butler Bass' 2012 book, Christianity after Religion: the 

End of Church and the Birth of a New Spiritual Awakening, every major study of religion has the 

arrow of American Christianity pointing decidedly downward.  Death is looming, if it hasn't 

already arrived, as the April 4, 2009 cover of Newsweek made clear.  “The cover was black, 

emblazoned with a headline in large red type: 'The End of Christian American.'xxix”  Inside that 

rather stark cover, 

[The magazine] reported on two major polls in American religion, both 

significant, sophisticated, and scientifically grounded research about grassroots 

American beliefs. According to Newsweek, these polls found that the percentage 

of self-identified Christians has fallen 10 points since 1990, from 86 to 76 

percent, while the percentage of people who claim they are unaffiliated with any 

particular faith has doubled in recent years, rising to 16 percent. The number of 

people willing to describe themselves as atheist or agnostic has increased about 
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fourfold from 1990 to 2009, from 1 million to about 3.6 million. In other words, 

the Newsweek story did not report what theologians think about religion; the 

Newsweek story reported what the American people are thinking about religion.xxx

April 2009 was at the tail end of what Bass calls “The Horrible Decade” for American 

Religion.  She points to five major events that “revealed the ugly side of organized religion, 

challenging even the faithful to wonder if defending religion is worth the effort, and creating an 

environment that can rightly be called a religious recession.xxxi”

• September 11, 2001 – Terrorists attack New York and Washington, DC - It 

became hard to discriminate between healthy, life-giving religion and violent, life-ending 

religion, inspiring journalist Christopher Hitchens to write: 'People of faith are in their 

different ways planning your and my destruction, and the destruction of all the hard-won 

human attainments [art, literature, philosophy, ethics, and science]. Religion poisons 

everything.'xxxii

•  Winter/Spring 2002 – The Roman Catholic sex abuse scandal - The Catholic 

problems have no doubt contributed as well to an erosion of overall respect for the clergy. 

In 2010, only 53 percent of Americans said that ministers had 'high or very high' ethical 

standards— they trusted grade-school teachers, police officers, doctors, and military 

leaders more than ministers of the church— a percentage down almost 14 points since the 

scandal broke. Clergy ranked with bankers (post– Wall Street crisis) as the profession 

seeing the greatest decline over the decade.xxxiii

• Summer 2003 – Protestant conflict over homosexuality - Mainline churches have 

been struggling with membership losses for four decades, but they have remained among 

the most 'likeable' and respected religious groups in the United States. The public brawl 

over homosexuality undermined this reputation, however, serving to remind the general 

public that even the most tolerant and genial Christians can get riled up to the point of 

inquisition.xxxiv

• Summer/Fall 2004 – The religious Right wins the battle, but loses the war - The 

old religious Right may have won some cherished political battles, but in the war over the 

hearts of their youth they surely lost more than they gained. And for American public 

opinion, conservative evangelical politics may have been the worst marketing campaign 

for the word 'Christian' since the Salem witch trials.xxxv

• 2007 – The Great Religious Recession - Since 2000, General Social Survey data 

shows as much as a 12 point drop in public trust in religious institutions, with only about 

20 percent of Americans saying they have a “great deal” of confidence in “organized 

religion.” 24 The American public places more confidence (in order) in the scientific 

community, medicine, the U.S. Supreme Court, and education. The religious favorable 

rating now hovers around the confidence rank of Wall Street and major corporations. 

When the economic recession hit in 2007, religious institutions were already struggling 

under the weight of the psychological, spiritual, and moral shocks that were already 

pressing on their communities.xxxvi
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Evidence of death is all around, and yet Butler Bass' book is not a tale of woe and 

sadness, but a story of “Awakening.”

Strange as it may seem in this time of cultural anxiety, economic near collapse, 

terrorist fear, political violence, environmental crisis, and partisan anger, I believe 

that the United States (and not only the United States) is caught up in the throes of 

a spiritual awakening, a period of sustained religious and political transformation 

during which our ways of seeing the world, understanding ourselves, and 

expressing faith are being, to borrow a phrase, 'born again.'xxxvii

Butler Bass chooses to find hope in this moment of near-death, for it is only when we are 

dissatisfied that any real change can occur.

Only by noticing what is wrong, seeing the systems and structures that do not 

foster health and happiness, can we ever make things different. If people were 

satisfied, there would be no reason to reach for more, no motivation for creativity 

and innovation. Discontent is one short step from the longing for a better life, a 

better society, and a better world; and longing is another short step from doing 

something about what is wrong.xxxviii

Butler Bass, like William Reed Huntington, finds hope in a return to the first principles of 

the Christian faith.  Whereas, Huntington wrote, “In saying... that I believe in the Holy Catholic 

Church, I confess to faith in a partly realized and partly unrealized plan.xxxix”  Butler Bass points 

toward a discontentment with the unrealized plan and a growing longing for it to be fully 

realized.  “Christianity was never intended to be a system or structure of belief in the modern 

sense; it originated as a disposition of the heart.xl”  That disposition of the heart is best lived out 

not within the rugged confines of religion, but in the elastic fluidity of devotional and ethical 

practices.  “Practices weave together a way of life, they shape character, create connections 

between people, order our choices, and deepen our wisdom about living in the world.xli”

Again, in agreement with Huntington, Butler Bass seeks the way forward through a return 

to the Primitive Church.

Although Western Christianity would eventually be defined as a belief system 

about God, throughout its first five centuries people understood it primarily as 

spiritual practices that offered a meaningful way of life in this world— not as a 

neat set of doctrines, an esoteric belief, or the promise of heaven. By practicing 

Jesus’s teachings, followers of the way discovered that their lives were made 

better on a practical spiritual path. Indeed, early Christianity was not called 

“Christianity” at all. Rather, it was called “the Way,” and its followers were called 

“the People of the Way.” Members of the community were not held accountable 
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for their opinions about God or Jesus; rather, the community measured 

faithfulness by how well its members practiced loving God and neighbor. Not 

offering hospitality was a much greater failure than not believing that Jesus was 

“truly God and truly human.” Early Christians judged ethical failings as the most 

serious breach of community, even as they accepted a significant amount of 

theological diversity in their midst.xlii

The future of the Church as a resurrected Body of Christ is found, first and foremost, in 

relationship with God and with one another.  It is lived out through intentional practices and the 

imitation of Jesus.  It is shared by experience of the Spirit in the lives of individuals and the 

community of faith.  “We believe with our entire being, trusting, beloving,[sic] and devoted to 

the God whom we have encountered through one another and in the world.xliii”  While 

Huntington sees a perfect Church as one that is visible, filled with the Spirit, unified, and capable 

of perpetual renewal, Butler Bass argues that a perfect faith is one that prepares, practices, plays, 

and participates.  “Preparing by learning the story, rehearsing a new way of life, having fun, and 

joining with others are key to acting out spiritual awakening.xliv”

At its best, church is holy performance. Churches cannot be clubs for the 

righteous, institutions that maintain religious conformity in the face of change, or 

businesses that manage orthodoxy and personal piety. Churches must be more like 

Rolling Thunder or holy flash mobs. They must grasp— in a profound and 

authentic way— that they are sacred communities of performance where the 

faithful learn the script of God’s story, rehearse the reign of God, experience 

delight, surprise, and wonder, and participate fully in the play.xlv

Forty years of fits and starts leaves one wondering if Christians are really capable of this 

sort of faithful living.  There are certainly indicators that would lead us to believe that 

resurrection is simply impossible this time around, but hopeful, thoughtful, committed disciples 

remain devoted to “the God of peace, who brought again from the dead our Lord Jesus Christxlvi” 

and until the last follower of The Way is dead and gone, hope springs eternal.

ACTS 8 REVISITED

As The Episcopal Church prepared for its 77th General Convention in July of 2012, that spring of 

hope seemed all but dried up as anxiety began to run rampant.  The so-called “Blue Book,” a 

700-plus page tome, which includes all the reports of committees, commissions, agencies, and 

boards, told the story of a church in precipitous decline.  Of particular interest was the Report of 
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The House of Deputies Committee on the State of the Church that emphasized “the need for the 

Church to find new and different ways to organize and function for ministry in a transformed 

environment.xlvii”  This emphasis was made all the more urgent by the five-year trend (2006-

2010) which showed “an 11% decrease in active membership and a 16% decrease in average 

Sunday attendance.  The ten-year trend (2000-2010) was even worse, “a 16% decrease in active 

membership and a 23% decrease in average Sunday attendance.”xlviii  Our Presbyterian and 

Methodist brothers and sisters, also meeting in national convention in the summer of 2012, were 

beating the same drum beat.  Mainline leaders were beginning to wonder if the Mayans were 

right and 2012 really would be the end of the world as we know it.

In the spirit of William Reed Huntington and most likely with some knowledge of the 

work of Diana Butler Bass, a small minority of voices decided to sing a different tune. 

Resurrection is still the story of the Gospel.  The Good News is spelled out at the end of our 

Burial Office, “The liturgy for the dead is an Easter liturgy.  It finds all its meaning in the 

resurrection.  Because Jesus was raised from the dead, we too, shall be raised.xlix”  Despite the 

obvious hard feelings between The Episcopal Church's two highest officers, the Presiding Bishop 

and the President of the House of Deputies, many Episcopalians arrived in Indianapolis hopeful 

for what the eight day convention might bring, certain that every action of the Church “finds all 

its meaning in the resurrection.”  More than 40 dioceses had prefiled legislation calling the 77th 

General Convention to look at structural reform to better enable The Episcopal Church to preach 

the Gospel in the 21st century.  In a moment that some would want to cloud over with the passage 

of A049, “Authorize Liturgical Resources for Blessing Same-Gender Relationships,” the most 

profound moment of hope came a little more than an hour before that A049 vote when, with the 

Spirit invoked, and gasps of pure joy, the House of Deputies voted, unanimously, to approve the 

omnibus resolution from the Committee on Structure known as C095, “Structural Reform.”l  As 

one who sat on the floor and cast my vote among more than 800 others, this author can attest that 

resurrection seemed close at hand as we stood together in the hopes of singing a new church into 

being:

“Sing a New Church” by Delores Dufner, OSB

(sung to “Nettleton,” the melody for “Come, Thou Fount of Every Blessing”)
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Summoned by the God who made us

rich in our diversity

Gathered in the name of Jesus,

richer still in unity.

Refrain:

Let us bring the gifts that differ

and, in splendid, varied ways,

sing a new church into being,

one in faith and love and praise.

Radiant risen from the water,

robed in holiness and light,

male and female in God’s image,

male and female, God’s delight.

Refrain

Trust the goodness of creation;

trust the Spirit strong within.

Dare to dream the vision promised,

sprung from seed of what has been.

Refrain

Bring the hopes of every nation;

bring the art of every race.

Weave a song of peace and justice;

let it sound through time and space.

Refrain

Draw together at one table,

all the human family;

shape a circle ever wider

and a people ever free.

Refrainli

As the conversations about structural reform were happening, there were other 

voices who were reminding the Church that with death comes resurrection, voices that 

dared to dream of a new beginning for The Episcopal Church.  In the last several weeks 

leading up to General Convention a movement began as three leaders in the Church took 

to the blogosphere to call The Episcopal Church to a hopeful future.  The Acts 8 

Momentlii began with these words by The Rev. Susan Snook, “What time is it? It’s 2012, 
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but it’s not the end of the world! Instead, it is a time of transition in the church, a time to 

listen for the voice of the Holy Spirit, a time to go where God says to go. It’s a time for 

action, but first and primarily, it’s a time for prayer, conversation and discernment.liii”

As we have seen, when the Church finds herself in the throes of death, her leaders are 

often called to find the first principles.  In the eighth chapter of Acts, the fleeing disciples 

preached the word.  In 1870, William Reed Huntington sought to create A Quadrilateral.  In 

2012, Diana Butler Bass wrote of practicing the art of imitating Jesus.  At the 77th General 

Convention, a group of leaders gathered to say, in this moment of perceived death, we will seek 

resurrection.  We will not let fear motivate us, but rather will seek the Spirit.  We will not be 

ashamed of the Gospel, but rather will seek the share the Word of God with a world desperate to 

be loved.

The eighth chapter of Acts gives us the example of Philip who, in the hostile environment 

of Samria, under fear of persecution “told the people about he Messiah.liv”  He performed 

miracles, cast out demons, and healed the lame.  “There was great joy in that city,lv” Luke tells 

us, and this author hopes that you are convinced that even in our time of great hardship, of fear, 

of transition, and, in some ways, of death, here too, through the power of the Risen Lord, with 

humility and elasticity, with practice and a sense of humor, there can once again be great joy in 

The Episcopal Church.  Our hope finds all its meaning in the resurrection and is based “in the 

certainty that 'neither death, nor life, nor angels, nor principalities, nor things present, nor things 

to come, nor powers, nor height, nor depth, nor anything else in all creation, will be able to 

separate us from the love of God in Christ Jesus our Lord.'lvi”

i Acts 8:1 (NRSV)

ii Acts 8:3 (NRSV)

iii Acts 8:4 (NRSV)

iv Hein and Shattuck, p. 59

v Ibid., p. 60

vi Hartford Institute for Religious Research

vii Prichard, p. 145

viii Ibid., p. 184

ix Ibid., p. 188

x Ibid.

xi Kiefer, James., satucket.com

xii Lesser Feasts and Fasts, 2003, p. 310

xiii Chapman, p. 12

xiv Huntington, p. 1

xv Ibid., p. 65

xvi Ibid., p. 2
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xvii Ibid.

xviii Ibid., p. 7

xix Ibid., p. 27

xx Ibid., p. 31

xxi Ibid., p. 101-102

xxii Ibid.,p. 111

xxiii Ibid., p. 115

xxiv Ibid., p. 113

xxv Ibid., p. 115

xxvi Ibid., p. 152

xxvii Ibid., p. 153

xxviii Ibid., p. 154

xxix Butler Bass, (Kindle Edition), p. 11

xxx Ibid., p. 13-14

xxxi Ibid., p. 77

xxxii Ibid., p. 77-78

xxxiii Ibid., p. 79

xxxiv Ibid., p. 79-80

xxxv Ibid., p. 81

xxxvi Ibid. p. 82

xxxvii Ibid., p. 5

xxxviii Ibid., p. 84

xxxix Huntington, p. 105

xl Butler Bass, p. 119

xli Ibid., p. 146

xlii Ibid., p. 149

xliii Ibid. p. 214

xliv Ibid., p. 259

xlv Ibid. p. 261

xlvi The Book of Common Prayer (1979), p. 503

xlvii The Blue Book, p. 60

xlviii Ibid., p. 61

xlix The Book of Common Prayer (1979), p. 507, emphasis mine

l Acts of General Convention can be found at www.generalconvention.org as of 13 August 2012

li Lyrics found at <http://amadcityepiscopalian.com/2012/07/16/sing-a-new-church-into-being/> on 13 

August 2012

lii www.acts8moment.org (13 August 2012)

liii http://www.acts8moment.org/?page_id=14   (13 August 2012)

liv Acts 8:5 (NRSV)

lv Acts 8:8 (NRSV)

lvi The Book of Common Prayer (1979), p. 507.
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