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The year is 1853, the Society for the Propagation of the Gospel has just 

two years earlier celebrated its 150th anniversary, and the Church of 

England is spreading across the globe.  In South Africa, two new 

bishoprics have been established: one in Grahamstown and one in Natal.  

“Natal is a rather unusual place, even among the missionary outposts in 

the British Empire – a mixture of Zulus, Boers and English settlers, all 

relatively secure in their own places.” The new bishop of Natal is John W. 

Colenso.  Colenso is a brilliant scholar and well versed in Scripture, and 

at once he gets to work trying to “work out how best to exercise his 

ministry” among this diverse population.  Thanks to seed money from 

the SPG, Colenso was able to begin, in earnest, mission work among the 

Zulus: translating the Bible into Zulu as well as lecturing and preaching.  
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Colenso became convinced that the customs he had seen among the 

Africans could not simply be dismissed as empty superstitions, but that 

inherent in every religious custom was something genuine.  His 

Commentary on Hebrews expresses this in eloquent Victorian prose: “God 

himself, the Father of Spirits, is everywhere enlightening and quickening 

the spirits of men.  Every good thought, which has ever stirred within a 

heathen’s mind, is a token of that work which God’s good spirit is working 

within him, as one of the great human family, redeemed by the Love of 

God in Christ Jesus…” (http://goo.gl/mHjmB)  To Colenso, the job of a 

missionary was to find parallels between Christianity and native religions.  

For the Zulu’s the big question was polygamy: specifically, what to do with 

women and children when a man was converted to Christianity.

Colenso decided that the Christian responsibility was to ensure all the 

wives and children were cared for, which, in that culture and time, meant 

that divorce was not an option.  Colenso’s view was that the convert 

should choose one wife to live with but to make sure the whole family was 

taken care of.  This did not set will with Archbishop Gray in Cape Town, 

and Colenso was tried, found guilty, and deposed in abstentia by the 

House of Bishops in South Africa.
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After a three year legal process, which included Colenso refusing to 

accept Gray's authority as metropolitan (A bishop having authority over 

the bishops of a province) based on letters patent from the queen, 

appointing him Bishop of Natal. The Privy Council in England, the final 

court of appeals in matters of Church and State, finally decided that 

Colenso should be allowed to remain bishop because Colenso was 

appointed in 1853, and Gray wasn’t made Metropolitan until 1854, 

therefore he had no powers over bishops appointed before his 

metropolitanship.  Undeterred, Gray ordains a new bishop in Meritsburg, 

but because of the decision of Privy Council, the new bishop has no 

rights to the cathedral, so they build another one. The laity, Zulu mostly, 

side with Colenso, and the priests side with Gray.
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Secondary to the decision over Colenso being grandfathered in, it was 

decided that The Crown could not meddle in the affairs of province after 

the province is made. Once a bishop is made by the crown, not even the 

crown can depose him.  The Colenso ruling was absolutely clear: where 

there was a self-sufficient government, the English Crown had no rights to 

interfere with the colonial churches, and with that, the Anglican 

Communion, with of its quirks and questions is created.
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At the same time as the Colenso Affair, 4 American Bishops were sent as 

missionaries overseas and the question of parallel jurisdictions began to 

grow into a major concern.

In 1865, Canadian bishops formally requested that the Archbishop of 

Canterbury convene a synod of all the colonial bishops. It gets argued 

that this meeting should also include the churches of Scotland and 

America. The Colenso affair, while not on the agenda, is the underlying 

question and an appeal to mother England becomes the ideal for many 

churches outside of England.

Archbishop Longley calls the First Lambeth Conference in 1867, but does 
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so cautiously, as the questions of jurisdiction and power are unclear. The 

Archbishop of York refused to attend, certain it would be a waste of time. 

In all, 76 bishops attend the 3 day meeting that has no agenda and no 

minutes. It is chaired by the ABC as primus inter pares (the first among 

equals) rather than a type of Anglican Pope. Matters were debated and 

discussed, but no power was agreed upon to make canons. Ultimately, the 

Archbishop of York was right, and bishops were dragged from as far away 

as Honolulu and New Zealand to attend a three-day meeting with no real 

point.

The end result of a meeting of bishops without laity is that role of bishops 

becomes magnified and high church party gets a small victory. Still, there 

is no central control to protect national churches from despotic or heretic 

bishops. Instead, provinces had to do whatever they could to ensure their 

own checks and balances. 

An Encyclical letter is published that says, essentially, “we met, we talked 

about things, but we don't have any jurisdiction to make decisions, but 

still, it is good for bishops to meet together.”
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Bishops, even in the late 1800s and early 1900s, were fond of other 

bishops and travel, and so the Lambeth Conferences continued.  By the 

time 1958 rolls around, the Anglican Communion has spread across the 

globe, and though the Lambeth Conference is still very much a 

convention of old, white men, there are signs that the times are 

changing.  A handful of black bishops attend Lambeth 1958, and the big 

question is of “inculturation:” how do we stay united as a people of 

“common prayer” as liturgy attempts to speak the language and culture 

of the local church.

Report 2 of Lambeth 1958 makes a clear and bold statement, “It now 

seems clear that no Prayer Book, not even that of 1662, can be kept 
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unchanged forever.”  The Bishops who have gathered attempt to define 

the essentials of Anglicanism while allowing for variety in secondary 

features.

Essential Features of Anglican Worship are: scripture, the creeds, 

Trinitarian baptism, confirmation by the laying on of hands (this is a 

gathering of bishops after all), communion with bread and wine, and 

episcopal ordination.

Secondary Features include those things deemed “most effective” in 

maintaining doctrine of the Church: liturgy should be in the language of 

the people and easy to follow, secret prayers said by the priest should be 

eliminated, and more and more, the Eucharist becomes the central act of 

worship.

Resolution 74 states that the chief aim of Prayer Book revision “should be 

to further that recovery of the worship of the primitive Church which was 

the aim of the compliers of the first Prayer Book of the Church of 

England.”
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The only constant in life is change, and in the 40 years between Lambeth 

1958 and Lambeth 1998, the world, as you well know, changed 

drastically.  Tensions continue to rise between and within provinces over 

the ordination of women, Prayer Book revision, the degree to which local 

culture should influence belief and worship, and, especially in Africa, the 

raising up of local leadership as colonialism dies and new, African-led 

nation states develop.

While to this day, human sexuality is said to be the focus of Lambeth 

1998, history seems to reflect that even that is symbolic of the death 

throws of the old Colonial Church.  Kevin Ward, in his A History of Global 

Anglicanism, argues that for the Church in the South, “homophobia is as 
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much a western intrusion as is homosexual identity” (310).  

“The fact that the conflict has focused so fiercely on homosexuality is 

itself an indication of the ways in which what is essentially a conflict 

within western secular society has spilled over to the rest of the world, 

itself coming to terms with modernity and the increasing dominance of 

secularity and its discontents.” (315) 

Siding with Mr. Ward, I’ve decided that rather than focusing further on 

what divides us, I’ll turn our attention in these closing minutes to what 

continues to bring us together.
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Between 1984 and 1990, the Anglican Consultative Council developed 

the Five Marks of Mission, “a memorable ‘checklist’”, that has become 

the “accepted standard in the Anglican Communion for participation in 

God’s mission.”

The 76th General Convention of The Episcopal Church, held in 2009, 

passed Resolution D027, resolving:

a. Adoption of the Five Marks of Mission

b. Making the Five Marks the top five strategic priorities of The 

Episcopal Church

c. And Recommitting The Episcopal Church to mutual responsibility and 

interdependence in the Body of Christ with the provinces and 
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churches of the Anglican Communion.
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These Five Marks of Mission, and the underlying theme of reconciliation 

and care that informs them, take on new life as ease of travel and 

communication make relationships across old geographical boundaries 

more and more possible, and as the face of the Anglican Communion 

became less and less Anglo-Saxon and more and more Southern Cone.  

In what has become a rather famous report, Cathy Ross of the London 

Times noted that at the end of 2008, the average Anglican is: an African 

woman, in her late 20s, with three children, living on the less than two 

US dollars a day, walking more than 3 kilometers a day for fresh water, 

and either has HIV/AIDS herself or is directly related to someone infected 

with the disease.
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This is not your Father’s Anglican Communion, but that doesn’t mean that 

it isn’t a vibrant, strong, and creative force in the spreading of the Gospel.  

In November of 2011, my Rector, Keith Talbert, and I had the great 

pleasure of sitting at the feet of The Right Reverend Andudu Adam Elnail, 

Bishop of Kadugli.
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For nearly two hours Bishop Andudu told us his story and the stories of 

his people in the Nuba Mountains of Sudan. On January 1st 1956, (Two 

years before Lambeth 1958, you’ll recall) Sudan gained independence 

from Egypt and Great Britain: an event that history shows was both good 

and bad. The good thing was they gained independence. The bad part 

was that while independence came in 1956, the First Sudanese Civil War 

begin in 1955. Call the various military actions that have occurred since 

then what you will, but essentially the people of Sudan have been under 

the threat of or in the midst of civil war ever since, and the main battle 

ground has often been the natural resource rich, central region known 

since three-thousand-five-hundred BCE as the Nuba Mountains.
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After South Sudan finally gained its independence in July of 2011, 

Sudanese President, Omar al-Bashir, realizing that the rest of the Black 

Sudanese, as opposed to the Arab Sudanese of the extreme north (of 

which Bashir and his government are counted), would soon be clamoring 

to secede and join the south. Utilizing every dirty trick at their disposal, 

Bashir and his troops have continued their practice of genocide and 

cultural extermination in several predominantly black regions of Sudan 

including Bishop Andudu's Diocese of Kadugli.

Since coming to the United States in May of 2011 to share the story of 

violence against his people, Bishop Andudu has had to watch from afar as 

his Cathedral was ransacked and burned, his home was shot up by pro-

Bashir, armed vandals, a Fatwa essentially placing a price upon his head 

was nailed to his door, and his mother and all his clergy were forced by 

fear and force to leave their homes and flee to caves, high in the Nuba 

Mountains where mosquitos, malaria, hunger and lack of clean water 

threaten to finish the work that Bashir and his troops began. 
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Hope, it would seem, is in short supply for the Nuba people in the 

Kadugli Diocese, and yet, when you hear the Bishop speak, you get the 

real sense that the Spirit of the Lord is upon him. His ability to speak 

hope into what seems to be a hopeless situation is astonishing. In many 

ways his work is two fold: first, it is overcoming the momentum of 

hopelessness his people are apt to feel and second, to overcome the 

momentum of a complicated geo-political climate in which it is easier, 

politically, to ignore the genocide in Sudan than it is to confront it. There 

is no CNN.com headline for it. There is no Twitter Trending Topic. There is 

barely even an organized international alliance. 

Speaking hope to a hopeless situation is one thing. Speaking action when 
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it is politically inconvenient is entirely another. But Bishop Andudu takes 

his role as prophet very seriously. No matter how dangerous it might be, 

he continues to speak to and ask for prayers from whoever will listen. 

Bishop Andudu has gained political asylum in the US and is in Uguanda, 

ministering to his family, his priests, and his congregants in refuges camps, 

as he prays that the Nuba won't become extinct.
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Bishop Andudu was the guest of Saint Paul’s in Foley at the 41st

Convention of this Diocese in 2013, where it was unanimously resolved 

that:

the 41st Annual Convention of The Diocese of The Central Gulf Coast 

joins with The General Convention and The Executive Council in 

expressing its solidarity with the Episcopal Church of Sudan: its pastors 

and priests, and in the Church's call for peace in Sudan, its leadership 

and care for the people of Sudan, and its suffering as it has been targeted 

for violence and abuse.

And be it further Resolved that the 41st Annual Convention of The 
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Diocese of The Central Gulf Coast urges all members to continue in prayer 

and advocacy for the people of Sudan and South Sudan, especially those 

in the war torn regions of the Blue Nile, the Nuba Mountains, Abyei, and 

Darfur.

It is my firm belief, as I stated in my sermon earlier, that the diversity of 

the Anglican Communion is a God given gift that will mean a better future 

for us all.  Through relationships with those who differ from us, we learn, 

we grow, and we are brought closer into that perfect relationship that God 

had in mind at the very beginning.

The Five Marks of Mission call us to care for one another, across ethnic, 

theological, political, and socio-economic boundaries: and while it maybe 

isn’t the Church our father’s imagined, it is the Church we have today, and 

we are all blessed to be called to serve in the name of the risen Lord: at 

home and abroad; within the Church and as missionaries for the Gospel; 

in the language of our culture and in foreign tongues that are as different 

from us as Colenso was from Gray.  As the great old hymn says, “In Christ 

there is no East or West, In Him no South or North; But one great 

fellowship of love Throughout the whole wide earth.”

As you prepare to welcome Jo Bailey Wells, a preeminent scholar on the 

Sudanese situation, to the Annual Men’s Conference, I hope you’ll do so 
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with eyes wide open, aware of the struggles and challenges that comes 

with being an association that crosses 165 countries, but also certain that 

it is in our variety of gifts that God intends to work out the common good.  

May we be blessed to serve Christ’s Kingdom as Anglican brothers.  Amen.
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